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These ideas, which were part of the Evangelical and Spiritual
Christianity, were to be found in Russia long before the sixteenth
century, but it is questionable that they could have been preserved
until the eighteenth and the nineteenth centuries by word of mouth.
It is doubtful whether the few Russians who had shared these views
during the Reformation period left any successors. At least their
doctrines have descended to us only from the polemical writings of
their opponents, who tried to disprove them. These polemists in-
voluntarily rendered a great service to the cause of the Reform, as
their works continued to be copied and read long after the views
they confuted ceased to exist. When in the seventeenth century
some similar ideas appeared, it was only necessary to adapt to them
the writings of the old polemists, and in that form they were intro-
duced into the new popular collection of polemical works* The
polemics of Joseph of Volokolamsk against the Judaizers, and those
of Zenobius of Oten against the doctrine of Theodosius the Squint-
eyed were applied to a new purpose. Thanks to these alterations
and reprintings the reformist views of the "heretics" of the fifteenth
and the sixteenth centuries survived until the time when they could
be understood and when the* occasion arose to profit by them.
In the sixteenth century there was only an insignificant group of -
people able to understand and apply these theories to practice. Even
the Church Council that had been analyzing and condemning the
views of the "heretics" was not aware either of their origin or of
their real meaning. The Evangelical teachings of Bashkin and
Arthemius were regarded as "Latin heresy," for officially the Rus-
sian church until 1639 made no distinction between Protestant
and Catholic churches. The rumors about "Luther's heresy" had
reached the "Terrible" Tsar, and it was under this designation that
he included all the reformist dogmas. Notwithstanding that there
were Lutherans and Calvinists living in Moscow, and that the Tsar
held conversations with them, regarding their faith, Russian ideas
on the Reformation continued to he very confused. This was not
because the foreigners were secretive about their faith, but because
the Russians did not know how to formulate their questions. They
were more interested in the unessential rather than the essential part
of foreign creeds, the substance of which they could not grasp.
Tsar Ivan the Terrible bade Pastor Martin Nandelstedt of Kukei-